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ſome Skilful and Defigning den have found ty Experience, 
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ans, as Nurſes ule to endear themſelves to Children, by per-!“ 
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3 COPS E Atheiſts, zobo deny the Being of ſuch 
God as in efts all our Actions in order 


| to a future Recompence ; and the Infi- 
22 dels, who reje all Divine Revelations, 
e generally repreſented. as the moſt. abſurd and 
1 500 Part of Mankind : But how true ſocver this 
3 be, yet I much fear, that whilſt ſuch Dofrines 
=: :mbraced, and owned as Doctrines neceſſary to 
$31v3tiong .zuhich plainly ſeem to contradict the com- 
eon Notiont of Mankind, and the plain Principles 
Natural Reaſon God bath implanted in them, we 1 
ver ſball be. able to convince them of the Unrea- [ 
Wonableneſs of their Infidelity, For when this is once 4 
Fented, that ſome: Doctrines contained in the 
Criſtian Revelation, and by it owned as neceſſary "i 
=o Salvation, ſeem plainly to contradict the Common 4 
en of Mankind; all you can, after this Com | Wi 
eien, 75 unto them, can never move them from | 
bei, Sent imento. Fer ſure it will be found a vain | 
3 111171 11 


188 
Attempt to perſuade Men to acknowledge that | 
hien God ongagus h Men, on; hin f 
nul i ruth, to helius with their Vn 2 pr, 
what rhey tumiot undeyftanu v co ent tothe » 
4 moſt certain Truth, which, by all the Reaſon G11 
bath given them wheyeby-ip juage of Truth, app- 11 
to be the plaineſt Contradifiion , and therefore a 
— 17% r 
And if t hat to hith ] haus endeavtourtd to et 
in "this Selmon be a*tertain Truth, the plain I 
rence from it will be this, That all Doftrines, cn. 
tram to thaſe Natural Notions. zybich God bath 
into ebe Breaſts of all Mankind, 2 to be rejeciai 
whut Authority ſhever miy be pleaded for then 
ved, thy they pretend to be countentnittd from u 
"Texts and Ex n be Holy Scripte, or cam 
the Venerable Name of Cntbalitk RMS Bc. 
the Evideute ye Et her bave; or can hub, of in 
Bien Prebl, gr Fee Thorn, , 
Tormnded upon ſome common” and tvoweld Princivla 
of Reaſon, . batſot0er is tonty ary. ro "thee Cb 
Reſon of Mankind, tan wever be tene 4 2 D. 
vine Revelacion of Thatition s And wherber tu 
which dor h pretend to be" fo, be indeed ſo or n, 
muſt be determined” by thoſe” Natural Notions 
which alone we can paſt udgment of ſuch thing: 
And all pretenice to prove fitch Doctriner u Ho) 
Scriptine, br Cat holick Tradition,” as-evidently co 
Tyaclick thoſe Nutten Teat God bath implanted i 
ws," lte at the Diopnd Autbority of thoſe Hool. 
amd the Fye Ut of thoſe TYadItibns : Fbr ſnice the 
Sanne 8. 
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[ij 
mon Notions are undoubtedly the moſt Antient 
ive Traditions, and the moſt evident and cry. 
= Revelations tobhich God bath made into Man- 
=. u even ſuch as do require no ot her Do. 
ui nation , t beir Truth, beſides the Natural 
ates Of guery- Man's Mind ; hence is it certain, 
True Revelation, or Tradition, can contaln 

= bins repugnant to them : So that ne Man 
er to ſuffer himſelf to be ſeduced into any fuch 
ions, upon preſumption that there be ſuch 
Wripture - Revelations, or Catholick Traditions , 


ect {o, the Conſequence wild not be the Confirm- 
then e [cb Opinions, but the Weakning the Authority 
m n boſe pretended Revelations and Traditions; for 
can ſo many Arguments as any Man prodiceth from 
ec 71cripture or Tradition for any ſuch Opinions, fo 
of no Weapons He puts into the Hands of Intidels 
being Atheiſts againſt that Scripture and Tradi- 
mciple =. . 

nn In word, the Speculative” Infidel and Atheiſt 
2 Dives bis whole Strength unto our Weakneſs ; and 
r tb cauſe we have too much Religion, He will haue 
ic at all. If then we would effectually put a 
01: We; i» the Growing Atheiſm and Infidelity of this 


hinge, let us admit no Dottrines, as Parts of our Re- 
n H, which evidently ſeem to contradlict the Com- 
fly co Frinciples of Reaſon. And having thus ſub- 
ted ted the ſole Foundation of Infidelity, it will, yea, 
ook, WF v ſenfibly decay. For as plain Reaſon, and 
re | the 
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Luxx XII. 37. 
3 1d why even of your own ſelves 
JS judge ye not what is Right? 


4 1 hath been of old, and is ſtill, a very 
Ie common, but a very fooliſh Queſtion, 
4 +>. Who ſball judge in ſuch, or ſuch a Caſe ? 
For if Men be concerned to judge at 
, they muſt do it by that Faculty which alone 
given them to judge by ; that is, they muſt do 
by that Reafon by which alone they can diſcern 
wirt Truth and Falſhood, Good and Evil, Juſt 
d Unjuſt. For that we do diſcern betwixt theſe 
ings, is certain from Experience; and that we 

d this by the Exerciſe of our Reaſon, is as certain; 
judgment muſt be either brutiſh, and irrational, 
____. founded upon Reaſon ; Moreover, to judge is 
| = conclude that this, or that, is ſo, or not ſo. 
Wo al! Concluſions are inferr'd from Premiſes; 

d to infer one thing from another is to Reaſon ; 

« therefore nothing can be judge in any Caſe but 


ealon, 


Hence 


[ 2 5 


Hence I oe „That in all Caſes, in which ws: z. : 
obliged -to Judgment, we and car: 
oni guided by our Reaſon. This1 rine is be, 
4 delivercd by dur Lord, "of whoſe Ver 
we cannot reaſonably doubt: For by enquiriaſ 
 wherefore do ye not ape what is, right q He ſup 
ſeth that we have ſufficient Means to dò fo : I: il 
ing Folly to aſk why Men do not that which i 
know they have no ſufficient Mean" to per A1 
And, by adding Why: do you not this w ele 
He doth as plainly teach us, that we have in 
from our ſelves ſufficient Means to judge what ee 
5 Since then it hath been proved, that i ys 
only by our Reaſon that we diſcern betwint 1 
652 lihood, Right and Wrong; it clearly 1 

lows, that in al es in which we 45 Wiel 1 
py this Judgment, we muſt be guided by our R 
And this Truth is evident to a Demon 
tion; for whatſoever I believe, or aſſent to, ih 
have reaſon to aſſent to it, or l have not. 1 
have not, then = 

Firſt, My Alen muſt þ : Irrational 3 * vs 
1 have no Reaſon to Aſſe , my. Aſlent muſt x 1:8 
rational, or withont'Reaſon. 1 

Secondly, It alfo muſt be uncertain and precah & 
dus; that is, it may be an Aſſent as well t© 11 
hood as to Truth; fince, if I have no Reaſon :2 

lieve it true, I can have no Certainty that it 15 wil 
falſe; for the only Certainty I can have that al 
Doctrine I aſfent to is not falſe, is, becauſe h 

* or Rational Inducements to conceive 

19 . tru 


— 


ne. . then yhatſoeyer I believe or, aſſent to, I 
berefore do believe, becauſe my Reaſon judgeth it 
Je, ben Reaſon. is my Judge and Guile in all 
Flat I believe. © To.lluftrate and confirm this by 


: 


n Induchien of Particulars. mg 
1/4, When the Queſtion is, Whether any Wider 

t all, mould be embraced, or not? Reaſon alone 
Walt here be Umpire. For can any Man conceive 
2 is. nod thus obliged, who indeed believes he 
am jaſt Realon_to.embrace ſome Natural or Re- 
ed Religion? Can he put ſuch a Force upon his 
culties, às to ſee Reaſon to aſſent to the Being of 
Deity L and yet be a PEN Atheiſt ? Or to 
W-rccive ſufficient Ground to pay ſome Homage to 
is Deity, and yet believe he owes him none? 
not, it is evident that if there be any Shecula- 
„ Atbeiſt, or any Perſon who owns no Religion, 
mauſt be ſo, becauſe he thinks he hath no Rea- 
WS: to believe there is a God, or that he owes him 
Wy Service... Again, Doth any wiſe Man attempt 
bing ſuch a Perſon off from his Infidelity, 
8 ithout offering him a Reaſon? And if, upon Ex- 
ination of the Arguments ſuggeſted to him, he 
Werceives them valid and convincing , can he per- 
ia his Infidelity? If, not, 'tis evident that a 
(nvincing Reaſon deſtroys both Infidelity and Ir- 
Wlizion, and that he only can be an Infidel, who 
vo Reaſon to be otherwiſe. In a word, doth not 
ache who offers Reaſons aun eee and In- 
ni,; and he who does attempt to anſwer them, 
ee in this; that Reaſon only muſt be Judge in 
m a Enquiry, i n 2dly, 


* 


= 
— 


| 41 g 
De . Rn = 
. »dly,. If it be 8 in Heathen ': 
obliged to believe or practiſe what we call Natur 
Religion; ſeeing he hath no other Light hut that ot 

Nature, or of Reaſon, to direct him in that Enqui- Wl 
ry, that alone muſt. be ſufficient to enable him ti 
Judge what are the Duties which he owes to God 
 orelle he cannot be at all oblized to perform them 
| ſeeing he hath no other Law but that of Nature, e 
that is, no other Light but that of Reaſon' to be 
guided by. The Reaſon therefore of this Heather. 
muſt be ſufficient to convince him, that there 11 
God, 7 be ts 4 Rewarder of e dil 
rently ſeek bim, And this the A anly teſt. 
es 7 Heb. x1. 6. that 2 this Fil 
it is impoſſible to Peaſe God. ES” 
_ 3aly, If the Enquiry be, among the . variouM 
Kinds of Religion which equally pretend to DB” 
vine Revelation, 7uaaiſm, Chriſtianity, and MB 
bometiſm, Which is the true one, and therefore f 
to be embraced? Muſt I not here examine all the, 
Pretences to a Divine Original, by their Con.“ 
nance to Truth, and to the Verdict of my Rea 
And if, upon this Examination, I prefer that d 
Chriſlianity, muſt not I do this, becauſe my Rea 
doth conceive that the Arguments for the Tru 
of that Religion are moſt ſatisfactory to my Cul 
ſtanding, and ſuch as afford ſo full an Evidence of 
Truth, as renders my Refuſal” to aſſent to 11 
highly. unreatonable ? Hitherto then, as Rezion vil 
my only Guide, ſo is it alſo my only Rule : NM 
can I have any other Rule whereby to guide 1 


- 
A 
m=_ 
I 


3 


ut thoſt avowed Principles and Reaſons by which 
ee wyd che Truth of all other Rules. For 
Neeing, in this Caſe, all Revelations, whether true 

r pretended, are the very things on which J paſs 
Why Judgment, I can have nothing elſe whereby to 
Sas wy Judgment on them, but my Reaſon : 'The 
WF: xcellency: of the Matter of the Revelation may 
Dc: 4 Motive to beheve it; but then it is the Infe- 
race my Reaſon makes from the Conſideration of 
ie Subjet-Matter, which alone doth convince me 
bf its Truth, and its Divine Original. And what 
Sl can we mean, by ſpeaking of the Reaſonable- 
{of the Chriſtian Forth # Is not this alſo taught 
Sy our Saviour in theſe Words, Therefore of your 
ue, judge ye not ꝛchat is right ? Is it not by his 
inſpired 4poſftles, by St. Paul in his Command to 
ry things, and to bold faſt that which is good? 
By St.: Fopn,, ſaying, 17y the Spirits whether they 
e God, or not? And by St. Peter, requiring 
aiſtiant to be ready to render a Reaſon of the Hope 
al is im them? © If theſe Words, ſaith Mr. Chil- 
g berrorth, do not adviſe Chriſtians to make Uſe 
of their Reaſon in the Choice of their Religion, 
I maſt confeſs my ſelf to underſtand nothing. 
ah, Having, by embracing Chriſtianity, ac- 
= 3 Rule to = by: If here the Que- 
ion be, How] muſt judge of the true Senſe and 

Meaning of this Rule? The Answer ſtill muſt be 
be fame, viz. I may, and muſt judge of it by 
ry Reaſon; aſhſted by thoſe Means by which -I 
Walz 4 Judgment of the Senſe of any other Wri- 
rt 2 ting. 


* 


N 
ey, I maybe: il here: guided by my 
Tb For that whith could bring e to ne 
Rule ef Flich, will wach more guide me in ; 
eſpecially when it delivers what is plain and eat to 1 
be underſtood, as thar aſſuredly muſt be, which WW" 
God requires me to believe or do, on bam of i; MW 
ſevere Diſpleaſare: - For as tlie Judisidus Vir. Cn. 3 
lingieurch ſtrongly argues, © If God would ha. 
be fiad his Meaning, it bbfeure Places, 'certain'y 
* known; blow could ir ſtand ich his Wiſdom 0 
he ſo wanting, as to his Will and End, as t» 
„ ſpeak obſcarely ? Or how can it conſaſb-with ml WL 
* Juſtics, to require Men to know certainty; wh: 4 
„He hath not certainly reve; ed. 11 
LES tb Trum = piveth an uncertain Soul Wl 
$f ſaith St. ibo ſhall Prepare hi, l 
25 che Bares So. if 55 neter not Shah 211 e 
near and certain Speech,” who ſtall know” 2b i: i ac 
Polens For, by ſpeaking they know hot whit, WW" 
you-ſb41} ſpeiak into the Air, that is, Words as win 81 
and unpfofitable, as if they were #poken wire in 
none heard chem. Men / I know not h 
Meaning of the Voice, 1 {ball be to him that ſpraletb - 
to ine thus unintelligibly a8 a Barbarian, or one 6 
* knows not what he ſays; and be that ſpeateth I 4 
will le n a Barbarian, or Speaker in an 2 3 
Language, to me. Now, after theſe Expreſt ons fi 
for the Re proof of the Corinthians — the Ci is 
of Languages in their Aſſemblies ſo unprofitaÞl), b bc 
as that the Hearers were not edified' by it, Can it “ 


be ode to conceive, that Loth our Lord ar * 
"a ſelh 3 


I T1 
J elf, and all that from him received a Commiſſion 
= 1 things. which he had ſaid unto them, 

. wen St. Bel himſelf, ſhould be guilty of the 


3 »nc Grime, for which he had reproved tlie Corin- 
bins? That is, that they, in all their Writings de- 


ould ſbeak into the Air, ſo as nut tò profit, becauſe 
beir Trumpet gave an uncertain. Sotmnd; and 
bould be as Barbarians to them that read them: 
bat they, in their Diſcourſes written fon our 
arning, ſhould neglect to ſpeak things eaſy to he 
underſtood, when the End of ſpeaking is to be un- 

erſtood; and the worſt Imputation you can caſt 
upon a Writer, is, that he writeth unintelligibly. 


livered in their Writings indited bythe Holy Ghoſt, 
concerning Matters neceſſary to be believed and 
done in order to Salvation, were not delivered 
Vith ſufficient Clearneſs, both they, and that good 
Spirit by whom they ſpake and wrote theſe things, 
my juſtly be accuſed of thoſe very Crimes, which 
de Apoſtle ſo ſmartly doth reprove in others. 
aay therefore, that Reaſon muſt be ill aur 

Guide in the e of-- the. Senſe 3; 
1 10 Schiptune. I know the Romauifts 129 
e ay, in Contradiction to this Propo- 33. 
aon, that what doth ſeem abſurd and 
oncradictory to our Reaſon, may notwithſtanding 


wered to the: Chriſtians, as the Rule of Faith, 


Hand yet, if what theſe Teachers of the Church de- 


8 


bes Divine Revelation; and that the ſceming Cun- 


be regarded, where Divine Revelation is produ- 
= oed 


adidtiont and Abſurdities of any Doctrine are not 
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C8] 
e t con any Dofirine.. But this Aſſertion if 
in the plain Reſult, and neceſſary Conſequences of = 
it, is down-right. Acbeiſm, and "Infidelity ; it 

ſtroys ben e it render it a vain, fruit 4 1 
Ihing to 80 about to u Ma homiet 
or Heat hen _— his Reli ; ir renders al A 
the ie meets, and all our interpretations v1 a 


leſs, and all our . 4 
Holy Serprure vain, and groundleſs. And, ⁵⁸ 

t, N. trends to make > Man Atheiſts, or, i 

—— leaſt, to 1 them in their In fidelity fr 
what can you object againſt any Arbeit, or an . 
Auel, but fome Abſurdities, or Contradictious 
which vou charge upon his Iufidælity e If then vou BY 
ou tat ſeeminig Contrudictiunt, — Abſurdit ie, 
muy li reuealel Trutbe, you alſo on wha 2: 
2 Ae * as. the _ _\ : 01 
f od can im, may be; 
be Sreenily; This Alia deity deſtroys the . 
Truth and Certaimty of Chriftian: Faith, becauuſt i, 
that is entirely founded upon rational Inducements „ 

which-if they: may be fille, Chrifttanity may > 1 

falſe Religion ; if they be true, that which evident. Ne 

| contradias them muſt be falſe; if therefore y. 
Articles of-Chriftian Faith ſhould contradi& tho Wi 
Princip les of Reaſon, by doing fo, they muſt ſhock (WR 
the Fo oundations of that Faith, by engaging en Wi. 
t believe that may he falſe, which alone induccd 
theim to believe the Truth of that e ick 5 
pomainyd th Ther uke SLDTIATE, | 3 


MP3 ENS? AY 


Yeu | 9 Third 


191 
Tbiray, This Aſſertion renders it a vain} and 
des Tuing, o endeavour to. convert | Few, 
-:thens.) er Mabomet ans, to the Chriſtian Faith, 

WS to perſwade them to deſert their own Profeſſion; 
r bc At, | fay they, that your Reaſons  haye' con 
recedus of the Abſurdity of the Heathen Worthip, 
de Abrogation'of the Jewiſh Law, be if that 
e Religion taught by the Prophet Mabomet ſeems, 
a ſome Part of it, abſurd and contradiftory to hu- 
un Reaſon: Yet if you do not reject the Revelac 
Wons of your own Propbet, the Aſeſſias, on ac- 
ut of any onde Contradictions, and Abſurd- 
es, contained in his Doctrine, neither are we 
uged to reject the Revelations of our Prophets, 
V rcaſon of — ſeeming Contradictions, or Ab- 
ö ardities, vou alledge againſt them. What Reaſon, 
= they, can you offer againſt our Religion, be- 
ids ſome ſeeming Contradictions contained in the 
Articles of our Faith; and, if we ſhou'd turn Chri- 

Fiant, you inform us that the Doctrine of the Bleſſed 
ih, Hypeſtatick Union, and the Re- "4 2 or 
erection of the ſame Body, tho' theß RE 
e obnoxious to the like Abſurdities, muſt be 
Believed by us; is it not then irrational to deſert 
our own Faith upon the Appearance of fome 
BAburdities, and Contradictions, you object a» 
inſt it, to embrace that, which, by your 
own Confeſſion, is encumber'd with the like Abs. 
Wurdities > If we muſt have a. Faith which is ob- 
noxious to Abſurdities and Contradiftions, by. pro- 
Ng Ours to be fo, you have confirmed it _ 
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abſurd Renouncers of our Reaſon. 
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© Fountbly, This Aſſertion renders all our Diipu , 
133 Hereticts, or other Perſons, van 
or ſuppoſe I ſhould aſſert with the e 55 tal 
ther ebe Three Gods,' or that there be Three Eſſence: il 
or':Natures, in the Szcred Trinity; why tho: 
this Faith be more abſurd- than that which (ail, 
there be Three: Perſons, and One Bſſence, if bot 
be equally obnoxious: to Contradictions? Ie 
What purpoſe are all Diſputes betwixt Proteſt: . 
and Papiſts, Calviniſts, and Remonſirants, or any 9 
other Sects, if Reaſon ought not to prevail on ee 
ther Hand;; and theſe Diſputes cannot ſucceſsfully p 
managed, by ſhewing the Abſurdities and (on- 
tradictions of One of theſe Opinions to the fun 
Principles of Human Reaſon, or the ſeeming ay t 
poſition which they bear to ſome clear Paſſage of WW 5: 


| Holy Seripture 2 If it be ſufficjent to reply to ali the! | * 
Abſurdities and Contradictions we can charge WB {i 


their Opinions, as doth the Romaniſt to the m. 
nifold Contradictions alledg'd againſt the Doctrine N 

of Tranſubſtantiation, that they lv li 
| earns. not to Anſwer ſuch Argunients, Wi #: 
(whichit is hard to do) bt to deſpiſe them, (wich WR 
is very eaſy,) then ſince all other Cafes, in witica WA fe 
the Revelation is pretended, . are of the ſamc Ns I; 
ture, it muſt be vain to offer any Arguments th 


comnfute the moſt impudent Pretender to a Revels WM :! 


tion, ſince, by this Doctrine, a Divine Revel 1:10 W 
may be ſeubbjedt 40 manifold Abſuraities and Contra. 
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öh, This Doctrine renders all our Interpre- 
tions of Holy Scriptine groundleſs; for how can 
WE: be known, provided you admit this Principle, 
hat Senſe of Scripture is repugnant to the MI 
f God? For 1 be aſſu 2 
am not obliged literally to pluck out my Rig 
,, and — Bibs Hand, when they cauſe 
ne to offend ?. And really to hate Father and Mo: 
er, Wife and Children, yea, and my own Life 
, the ſake Chriſt? Do not all wife Men con- 
clude, that theſe and ſuch like Sayings muſt not be 
Taken literally, becauſe, they, being ſo interpreted, 
vould be abſurd, and contradictory Precepts to the 
Principles of Reaſon, of natural Affection, and of 
elf preſervation? If then theſe be ſuthcjent Rea- 
bons to reject the literal Meaning of theſe Words, 
the like Abſurdities and Contradictions muſt be fuf- 
ST ficient to cauſe us to reject any other Interpretati- 
ons clog' d with the like Abſurdities: If they be net 
ſufficient for this End, Why may it not be held that 
EE Chriſtians. are obliged to comply with the literal 
Meaning of the Words now recited', and others 
= ra voy them, and f ab. to pluck aut their of- 
ending Eyes, and cut off their offending . , 
W Hands 2 St. Auſtin propounds this Rule Chriſtians, 1 
por the Interpretation of theſe, and ſuch 3- © 16. 
lite Places, That if. the Words of Scripture ſeem to 
iebid what is Good, ww to command what is Evil, 
bey muſt be taken fiouratively. .For Inſtance, faith 
be, © Our Saviour faith, Except you eat the Fleſh, 
aud drink the Blood of the Son of Man, you ſball 
eve no Life in you: Which ſeeming to command 
bomething Evil, muſt figuratively be underſtood 
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© of calling to mind, that his Fleſh was crucifi-1, 
and wounded for us. But ſeeing to command ! 
what ſeemerb to be Evil, is only to command Ww. 
ſeems abſurd and contradictory to Reaſon; if tha 
can be no Prejudice to à pretended Revelation 

cannot Prejudice this Revelation, that” what ſec: 
Evil to ur is indeed our Diny; and ſo St. Auſtin's 1 
Rule muſt be Falſe and Inſigniffcant. 2 
Agun „ It is evident, {ay Divines generally. © 
that God is Inchrporeal, and toit hout Purtæ; nd 
therefore that thoſe 8 eviptitres which attribute to 
him Eyes and Ears, Hands and Feet, &c. and y = 
that God made Man Y book bis own Image and S.. . 
litude, ought not to be interpreted literaMy. !: BK 
why may we not conelude from theſe” numer 115 RP 
Expreſſions of the Scripture, as did the Audi, Bl" 
and the AntiÞropomorphites, that God is corpore 
if that may bea Divine Revelation, which as plan- 
iy contradicts the Principles of Reaſon, and the 
common Notions which we have of other Thins, © 
Do not all Commentators on the Scriptures, An. 
ent and Modern, Proteſtants and Papifts , confute 
that Senſe of Scripture they reject, from theAbſurdi- 
nes and Contradictions they conceive will folio 
from it, that is, by Reaſon ? Do they not end- 
vour to eſtabliſh that Senſe of Scripture they con- 
tend for, from thoſe Reaſons they alledge for th: 
Truth of it? And do they not, by this, ſb, 
that they do all agree in this, that Reaſon mutt be 
the Judge of the true Senſe of Scripture ? In hne, 
they who endeavour to perſuade us, that Holy S- 
prure may be beſt interpreted by Tradition, or by 
the Church's Voice, or by the Sayings of the h 
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„ Fathers, either they do this, without Reaſon, 


Fs 1 verily believe they- do, and then there is no 
eaſon we thould hearken to them; or elſe they do 
=Sroduce fufficient Reaſons fo to do, and by fo do- 
Ia ſhew , that Reaſon doth induce them fo to 
age of the true. Senſe of Scripture; which was 
e propoſſtion to be proved. . ä 
und whereas, againft this Aſſortion, it is obje- 
ed that Reaſon is fallible, and therefore may 
iqgguide or deceive us. e | 
Ee, To this I might anſwer, by denying that 
eaſon can miſguide, or deceive me; for as long 
! follow Realon's true Rules T cannot err, be- 
uſe they are certain and invariable; and it is on- 
by ſwerving from them thro” Ignorance, Preju- 
ice, Paſſion, or bending to my Intereſt, that 1 
Fiſtake; and when ſhe finds that I do this through 
XEnorance; and Paſſion, ſhe calls me Fool; when I 
Pit in Compliance with my Intereſt, ſhe calls me 
ae; when out of Prejudice, ſhe doth pro- 
bounce me blind. And what Rule foever you 
bſtirute in lieu of Reaſon, we muſt either follow | 
"SE blindly, chat is, unreaſonably; or by this falli- 
le Reafon muſt conclude it dictates this or that. 
RE >ccondly, This Plea, if it be valid, will force 
do renounce our Reaſon, and turn ny 
Ince whatſoever Rule we, by this fallible Reaſon, 
re induc'd to follow, we muſt be ſubject to the 
ee Miſtakes. For inſtance; Divine Revelations 
infallible: But are we not ſubject, in obſcure 
Fhaccs, to miſtake the Meaning of them? Do not 
rreſtants, as well as Papiſte, plead, for Confirma- 
aof cheir Faith, Agreement with the Sentiments 
1 R C 2 22 and 


—— 


L 1471 ? 
and the Traditions of the Primitive Church, and e 
Decrees of Councils? And muſt not one of them 
{take in doing ſoꝰ Do not the Doctors of the Church 
of Rome differ exceedingly, in telling us when th: 
Chur ch Catholick ſpeaks, and what is the true Me 1n. 4 
Thirdly, If my Reaſon, being fallible, may, WS: 
guide me, Why may it not do ſo, when it . 
ducts me to the Church; ſince it is only upon 5:8 
dential Motives, that Romaniſis, or others, d 
perſuade me to receive her Dictates? And if I 
not truſt my Reaſon in other Caſes, why ſhoul! | 
do it in this? If my Confidence of the Church's . 
falibility be built upon u Reaſon, and 1 hav« . 
Certainty of it, but from my Reaſon 4 then cin * 
have no more Aſſurance of the Church's Guidance, 
than I have of the Conduct of my Reaſon: For e 
perſtructure cannot be ſtronger than the Four lc 
ation of it is. If then my Reaſon be too we: k to BA 
truſt to, that which is built upon it muſt be {v. Bt» 
| Lafily, This Argument againſt Reaſon (tri; 
at the Truth of all Religion: It being evident 
from what hath been diſcourſed, that I have no re 
any but. this fallible Reaſon to induce me to be. 
lieve that there is a God by whom all Things cr: 
made, a Providence by which they are all go 
ed and directed; or that any Religion, either N 
 -tural, or Reveal'd, is to be embrac d. In a word 
the Certainty of our whole Faith depending p 
1 that of Reaſon, it muſt fall together with it. 5 
\ that to quarrel with the Uſe of Reaſon, upon 1M 
Account, is, in effect, to quarrel with Religion, Wi 


EIS Rad. —- — = _— _ 
Ow by 


and Chrifianity., Now, the Natural Conſequencs 
| of. this Diſcourſe are theſe, * 
4 | 
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J. Hence it muſt follow, that I cannot believe 
ii is an Article of Faith, which contains in it a 
Neal Contradiction: Becauſe a Contradiction, be- 
s the Affirmation and Negation of the fame 
ine, in the fame Reſpect, of the fame Subject; 
= cannot believe that God hath ſaid, and yet hath 
ot aid, any thing of the (ame Subject, in the 
we Reſped. | . Toy 
Add to this, that as to my Aſſent, or Diſſent, 
=: is the ſame thing to be, and to ſeem to wy Mind 
o bc a Contradiction: For what ſeems to me to be 
Contradiction, whilſt it continues fo to do, can 
$0 more be believ'd by me, than a Real Contradi- 
ion: Becauſe I can have no greater Reaſon to aſ- 
Fut to it, than to diſſent from it; ſince all the Rea- 
n that can induce me to aſſent to it can be only 
is; That by not Aſſenting to it, I ſhall ſeem to 
ontradict ſome Principle of Reaſon on which that 
Article is founded: And if I do aſſent to that, 
Iv hich to my Reaſon ſeems to be 2 Contradiction, 
is evident that I do the ſame; thing; ſince that 
one can ſeem to me a Contradiction, which ſeems 
; repugnant to ſome Principle of Reaſon. If then I 
. &c2nnot give a Rational, Aſſent to that, which I 
: have equal Reaſon to diſſent from, tis evident, 
chat I can have: no Reaſon to aſſent to that, 
. Ewhick ſeems to me a Contradiction. Beſides, 
chere is no ſuch thing as a Real Contradiction, 
n 
0 


gin Oppoſition, to a Mental one; for Affir- 
mation and Negation are Adions of the Mind. 
ince then a Contradiction is the Affirmation andNe- 
Wy cation ofthe ſame Thing, &c. it can be only in the 
und; and ſo what ſeems unto my Mind to be 


the 
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the Affirmation and Negation of the ſame Thing 


d 


in the ſame Reſpect, of the fame Subject, is to in: i 
as much a Contradicton as any Thing can 


1 b o 


To diſtinguiſh therefore betwixt a real and ſeemm 
Gon in Articles of Faith is a vain Thin, 

An apparent Contradiction being the fame "Thin; 
to him to whom it fo appears, as a real one; 1 

he that doth maintain the groſſeſt Contradi. 
ons may as ſecurely fly to this Refuge, via. 1. 
bis Aſſertion ſeems indeed, tothe Eye of Reaſon, to '» 1 
_ Comtradidtion, but really is not ſo,as any other Perſon, 
©. 2dly, Hence alſo it is certain, that no Man doth, 
or can believe what he doth not, or cannot 
derſtand; for then he muſt believe he knows 8 


Contradi 


what; and fo, without Ground, Reaſon, and . 


derſtanding.. And you may as reaſonably requirc 
a Man to believe what you ſpeak to him in :n | 
unknown Language, as in Words that he cannot 
Underſtand. Moreover, to Believe is to Aſſent to 


a Teſtimony as true; now Aſſent is the Action 
of the Mind, and of the Underſtanding; and it 
is that alone which paſſeth Judgment of the Truth 


or Falſhood of a Propoſition, and this it doth only 1 


upon Evidence, and that is only in the Mind. !n 
fine, either I Believe with my Underſtanding, or 
with my Will; if with my Will, then as 1 can 
Will what I pleaſe, fo may I Believe what I plez!e, 
even the plaineſt Contradictions: If with my Un- 
derſtanding, then I' can no more Believe what ! 
cannot Underſtand, then I can” Underſtand wit 
I'cannot Underſtand. © Oy HIT: 


I grant, what an Ingenious Perſon ſays, tit 


God may certainly know what I ao not, or cannot 


2 Linker. 


nd; but chen I add, that he cannot have 
euled to me what I cannot Underſtand; and fo 
= cinnot have required me to aſſent to it as an 
iel of Faith, or of Revealed Religion: He 
SS .btleſs knows how he is Omniſcient, and Om- 
reſent, and how he will raiſe the Dead with the 
ie Body; but he hath not enabled me to un- 
Sr {and how he is Omnipreſent, or Omniſcient, or 
she will raiſe the ſame Body; and therefore I 
only obliged to believe that he is Omniſcient, 
. mißpreſent, and will raiſe the Dead, which 
I nings he plainly hath revealed to, my Under- 
ding, but cannot be obliged to believe how 
es Omniſcient, Omnipreſent, or how he will 
ie up the Same Body, becauſe he hath not re- 
led to me the Manner how; ſo that where 
u Underftanding fails, and my Knowledge is 
o-plusd, my Faith is not required. And thus 
Ls alſo in reference to our Knowledge of Things 
tural ; far Inſtance,” that my Soul is united to 
Body, and that it Acts on every moveable 
rt of it, I know by Experience; but how it is 
united to it, or how it Acts upon it, or whether it 
e Cocxiſtent with every Part on which it Acts, I 
either do, nor can I be concern'd to know. 
When therefore it is ſaid that an Article of Faith is a- 
e our Underſtanding, either the meaning is, That we 
Wannot . 4 Thing or Matter contained iu 
bat Article; and then it is certain it is no Article of 
With, as being not revealed to our Underſtanding ; or 
ſſeſthe meaning is only this, T hat we cannot diſcern 
= Manner how it is, what it is revealed to be; and 


. nen the Manner how can be no Article of Faith, or 
Pbject of Belief, for the ſame Reaſon. 


Again, 


' with wy os ey are ſecret ;, without E, 


e 
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Again, When Men fay ſuch a Doctrine is « M1, 
if by tkat Word they, who thus ſpeak, ade 1 
ſignify it is imperceptible, or inconceivabſe as co 
anner how it is, what it is ſaid to be; this is only 
tell me, that the Manner how can be no Object 
Faith: Bur if they intend to fignify that che Docti Wl 
which is the Object of my Faith, is inconceivabl. 
what IT cannot underſtand; they talk abfurdly, ann -:\- 
me to believe I know not what; and to do this, I 11518 
not Why; for I can paſs no Judgment of the Tru! vj 
e g that Thing which I cannot perceive, «| | 
erſtand. + | e 8 4 
r, Hence alſo doth it follow, that it is the 6: 
Thing to ſay that fuch a Doctrine is inconceivabe aw. 
And tranſcends Humane Underſtanding, and to 
is nor Revealed: For if it be tevealed to my Voda 
Kanding, it muſt be intelligible to the ſame Und 
RKanding, and ſo my. Underſtanding muſt be a2 1 |W$ 
conceive what is is, and to.paſs a Judgment oni 
Scdod therefore is the Advice of the Wiſe $1 i 


Sprach, Ecelus 3. z1,22, 25. Search not into the 11th 
| which are above thy rength, and look not ont th: Th 


which are too bard for 
1h 


„Int what is commanded tber, E= 
upon with'Reverence: For it is not needful for the: i) WR 


alt want light ;. profeſs not the Knowledge therefore d 
0 baſt not. ＋ 1s 1 do very believe, that 155 Ma 
may, and do ſo, God can no more require ws to beliv: wii 
we cunnot underffand, than to do what we cannot do. MH = 
we all be ſo wiſe as to know, and do the Thing: fi 
belong to our Eternal Peace; and then we (1:1! I 


— * 
.» 
* 


— 


An APPENDIX 
CONTAINING 


Vindication of this Sermon from the 
falſe Imputations caſt upon it, and 
the pretended Reaſons produced 
againſt it. / 


"RT & IE AV ING heard from the Pulpit a Charge 
FX *J laid againſt this Ivnocent Sermon, that it 
l 2 H .rtack'd the Foundation of our Faith ; I think 
FI 22 my ſelf concern'd in Honour to vindi- 

cate my ſelf from that falſe and injurious 


putation. 
W But ſeeing my Concernment for the Honour of 
Pat Religion, which I am ſuppoſed ſo vilely to at- 
ck, ought-to be greater than my Regard to my 
en private Reputation; I think it reaſonable, in 
We ficlt place, to deſire thoſe Men, who do fo zea- 
Sully inveigh againſt the Uſe of Reaſon, in judging 
the Articles of our Faith, ſeriouſly to weigh the 
ngerous and the pernicious Conſequences of that 
aal: Which, among many others, are, f 
%., That it charges God fooliſhly, as laying on him 
ie Imputation, That he requires Men, on pain 
his ſevere Diſpleaſure, to believe thoſe Articles, 
o do thoſe Duties, which they have no ſufficient 
ound or Reaſon to believe or do: For no Man can 
nt to any thing, as an Article of Faith neceſſary 
| dalvation, till he hath Reaſon ſufficient to con- 
acc him, that it is reveal'd by God in Seripture; or 
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think it is his neceſſary Duty to do, or to avoid 
what he hath not ſufficient Reaſon to convince an 
God in his Word requires him to do, or to avoid 
When therefore Men give Reaſon ill Names, 1 
call it weak, and bind, and carnal Reaſon, it b-i2 
certain that God hath given us no other Fac ͥ⁴ 
whereby to judge what he hath revealed as Matter 
our Faith or Duty, this muſt be in effect to char 
God with this blaſphemous Imputation, That he has 
left all Men, in Matters of their eternal Interc(':; RF 
to 2 blind; weak, uncertain, and deceitful Guide. b 
24ly,To quarrel with Reaſon on this Account, tt! RF 
is weak and fallible, is in effect to quarrel with Ke 
ligion, and to expoſe it to the Scoffs of Infide!s a 
Theiſts, For the Certainty of our whole Faith MAE 
nds upon the Certainty of that Reaſon we hav: 
elieve it true; and fo muſt ſtand or fall together RF 
it. Excellent to this purpoſe are theſe Word: MY 
Archbiſhop Tillotſon : © If we are to renounce our Re 
„ fon in Matters of Faith, then are we to bee 
* without Reaſon , which a Man cannot do; ori 
* he could, then Faith would be unreaſonable. :n1i 


* Infidelity reaſonable; If we turn off Reaſon 
ce we'level the beſt Religion in the World, With :: , 
© wildeſt and moſt abſurd Ent buſiaſims. | 
It is owned by all, that it is Reaſon enough 8 
gage any Man to believe any Doctrine to be a M8 - 
ticle of Faith, that it is, as ſuch, revealed by 8 : 
God, who neither can be deceived himſelf, no: c? , 
deceive : This no Man in his Senſes can, or cer 
deny. But then, in order to our Aſſurance tha: id 10 
an Article is of Divine Revelation, we muſt be 2b: 4 
to prove (r.) That the Revelation pretended 1: WR . 
deed Divine; and we muſt by the fame Reaſ te 
convinced, that what we do embrace as ſuch. . 
true Senſe of that Revelation. And this Truc': 121 
the concurrent Suffrage of all Mankind; ſcci s. 
Commentators on the Holy Scriptures, Ancient c . 


ern, Proteſtams or Papifts, endeavour to confute that 
onſe of Scripture they reject, from the Abſurdities 


ey conceive will follow from it, that is, by Rea- 


n; and to confirm that Senſe of Scripture they con- 


3 : 4d for, by thoſe Reaſons they alledge for the Truth 
WS ic ; and { boch do conſent in this, that Reafon 


uſt be che Judge of the true Senſe of Scripture. All 


3 2 derſons who ow the H Scriptures as their Rule of 


aith, whatſoever Religious Sentiments m_ embrace, 
ndcavour to confirm them from that Senſe they put 
pon thoſe Scriptures they produce, in favour of their 
wn Opinions. And they who endeavour to con- 
ute their Sentirfients ; do it by offering Arguments 
x Reaſons to confute that Senſe they put upon thoſe 


Ws criprures; and fo they both agree in this, that Rea- 


on muſt determine the true Senſe of Scripture. 
And if, on this Account, we muſt renounce the 
Ife of Reaſon; in paſling Judgment on Matters of 


Faith, that it; is weak, and liable to Miſtakes ; ſee- 
Wn the Objects of our Faich are all contained in that 


Scripture, which is our only Rule of Faich, the Holy 


iu, in this Caſe, maſt be as uſeleſs to us, as 
ou Reaſon is ſuppoſed to be. For how can we 
now the Meaning of thoſe Words of Scripture, 
= wich declare to us the Mind of God? How can we 
compare one Scripture with another, or draw any 
© Conſequence from it, or apply any Directions it at- 
fords to our own particular Caſes? Or how can we 
= know what muſt be taken literally, what only figu- 
J ratively, without the Exerciſe of our Underſtand- 


ings, uſing the Principles of Reaſon to find out the 


ue Meaning of the Words of Scripture? So that 


Without this Uſe of Reaſon to underſtand the true 


Wy ><1ſe and Meaning of the Wards, the Scriptures will 


be of little or no Uſe to us. 

Or if it be any Objection againſt the Uſe of Rea- 
lon in this Caſe, that Mens Reaſonings vary much, 
and chat ſeems reaſonable to ſome, which in the Judg- 
GW ment 
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ment of others is irrational: Our Interpretation 
1 Scripture being alſo various; and that which ſec; 
'$ the true Senſe of Scripture to one Party, is called an. 
Heretical Senſe by others; this Objection muſt e 
| equal Strength againſt the Uſe of Seripture in Mat. 
| ters of Religion as againſt the Uſe of Reaſon. g 
| zah, The Denial of the Uſe of Reaſon in Matten 
of Religion gives great Advantage to the Chur-/ / 
Rome, and weakeneth all the Arguments we produc: 
againſt them from Seripture, or from Reaſon. Fo 
with what Face can we urge Scripture or Reaſon 
againſt any pretended Article of the Roman Faith? 
Seeing, upon this Principle, that Reaſon muſt „ |: 
beard in Matters of Faith, They may reply, that. by 
thus arguing againſt them from Reaſon, and Conſe- 
quences deduced from Scripture by it, we argue from 
that, which, by our own Confeſſion, is not to be 
heard in theſe Caſes; and that we act abſurdly 4: 
diſingenuouſly, by uſing Reaſon in theſe C1/:; 
againſt them; and denying the Uſe of it, in the i 
Caſes, when it is urged againſt us by another for: of 
Adverſaries : So that, if we ſpeak conſiſtently to our 
own Principle, we muſt only mean that Reason 
muſt not be heard, when it ſpeaks againſt us; bit is 
to be heard, when it ſpeaks for us againſt them. 

In this Prefatory Diſcourſe, I think I have return- 
ed a ſufficient Anſwer to what my Friend was s. 
ſed to offer againit this Sermon, from a long l. 

rangue about the Weakneſs of the Underſtaniing 
of the Apoſtles before the Holy Ghoſt was fallen . 
on them, and from the Reaſonableneſs of ſubmi::1ng 
our Reaſon to a Divine Revelation: Which :w0 
Things were ſufficiently conſidered in this Sermon, 
+ 7 © Ps 

My Friend was pleaſed to add, that my Tex: did 
not prove my Aſſertion. Now my Aſſertion being 
this, That in all Caſes, in which we are obliged to j/: 
Judgment, we muſt, and can be only guided by our Hen 


10 


| 33 
WF, ling Let any Perſon that hath Eyes ſee, whe- 
=. this be not fully proved from this Text. P. 2. 
oc it was ſaid, that the Text doth not reach to all 
es, in which we are obliged to paſs a Judgment; 
auſe Dr. Whitby, twice named, in his Commenta- 
on this Text, refers our Saviour Argument only 
The Signs of our Lord's Coming, and calling the 
„to Faith and Repentance. 

Now this way of arguing ſhews 2 great Want of 
& firſt Rudiments of Logick, which teach us that 
10 /itiones ſubalternæ poſſunt eſſe ambe vere. For In- 
Wnce : Peter and Paul are mortal, and all Men are 
, are both true; and, where the Reaſon of both 
Je ſame, the Argument holds from the Particular 
Woroficions to the Univerſal, by Vertue of that Rule 
W Logick, A quatenm ad omne valet Argumentum. 
pus, ſeeing Peter and Paul are therefore mortal, be- 
iſe they were born of mortal Parents; all Men, be- 
born of mortal Parents, muſt be mortal on the 
Wc Account. And in like manner the Jens, and 
hers, being enabled to judge of the Signs of the 
ab, and of the Duties of Faith and Repentanee, 
Wy by that Reaſon which God had given them to 
e ſof theſe things; it follows, that in / Caſes, 
W which we are obliged to judge at all, we muſt 
We by our Reaſon, becauſe God hath given us no 
er Faculty to judge by. 


| po Man can believe what he doth not, or cannot underſtand, 

16. This I there confirmed by three Arguments, 
inſt the Strength of which my Friend was pleaſed 
ey nothing. And this Truth is writ as with a Sun- 
In by St. Paul, in his 1ſt Epiſtle to the Corinthians, 
ap. 14. Where he doth evidently aſſert and prove, 
) That no Man can be edified. (2.) That no 
an can aſſent to that, which he doth not, or can- 
underſtand. For, ſays he, 


1/7, He 


My Inference from this Diſcourſe was this, That 


BS 


1, He that {peaketh in an unknown Tongueyſpeake: | 
Man; for no Man underſtands bim, v. 2. Whenc: e 
evident, chat not to ſpeak to Man, and to (ff 
what he underſtands not, is the ſame thing; 4: 
no wile Man, and much leſs an All-wiſe God, wit 
thus ſpeak to Men. He adds, v. 4. That 7 
ſelf ſhould come to the Corinthians, ſpeaking'in a T 
under ſtood by them, be could not profit them; an\ | 
therefore he had rather ſpeak frve Words with his (Us, 
ſtanding 16 employ'd, that by his Voice he might g 
others, than ten thouſaud Words in an unknown Tonga, 
Whence it is evident, that no Man can prot, « 
Man can teach others, no Man can edify other, 
{peaking that which they do not underſtand ; (» 
it God himſelf, if our Lord Jeſas Chriſt, or his inf 
red Apoſtles, have ſpoken any thing of this Na 
they have taught no body, they have ſpoken noi 
fitably, and not to the Edification of the Church. 
alſo is obſervable from the following Words, v. 
What ſhall I profit you, unleſs I ſpeak by Revel::itn, 
Knowledge, or by Doctrine? That what is ſpol:cn it 
Language not underſtood by the Hearer, aft s! 
Revelation of the Mind of the Speaker, con 
no Knowledge, teaches no Doctrine, yield no li 
ſtruction to the Hearer. So that if the Word 
God, contained in the Holy Scriptures, cannot ul 
derſtood by us, they contain no Revelation e 
God, they confirm no Doctrine to us, nor do 
ford us any Knowledge or Inſtruction. 


' 2dly, The Apoſtle adds, that from Words 1/1 
be underſtood, or not containing voor x6zov, 4 1117 19 
known Senſe, no Knowledge can be gain d: For, (ai 
he, Unleſs you utter Words eaſy to be underſtood, "0 i 
it be known what 3 ſpoken. Wherefore, unle!- Gad! 
his Word hath uttered Words eaſy to be unde 0 
in all things that he hath made neceſſary co be 
lieved, or done, in order to our Salvation; bod 
it be known what he hath ſpoken 2? »dly,H 


[7] 
, He, that ſpeaketh things not underſtood, ſpea l- 
eto the Air, that is, vain and unprofitable Words; 
a Barbarian to him that hears him, becauſe he 
ess not the Meaning of his Voice. To ſay then 
ad ſpeaks thus to Men, in what he requires 


m to believe or do, is virtually to charge him with 
ing vain and unprofitable Words, 


, He faith, No Man can yield an» Aﬀent to 
at he doth not underſtand. For, f thou prayeſt, 
piveſt thanks, in a Tongue unknown, how ſhall be that s 
earned ſay Amen at thy giving of thanks, ſecing be un- 
andi not what thou ſayeſt? But now this Reaſon is 
& {me with Reference to all Aſſertions, Doctrines, 
4 Inſtructions whatſoever, coming from God or 
Pa; ſo that he, who cannot underſtand, cannot aſ- 
Tt unto them, as Articles of his Faith. 
In the cloſe of chat Paragraph, I argue thus: Ido 
balieve with my Will, therefore I do it with my Under- 
„ing. Here my Friend ſeemed to queſtion the 
Wuth of this Aſſertion, becauſe, ſaid he, the Will 
Ich a great Influence upon the Underſtanding, to 
Duſe it to renew its Search. This therefore I ſhall 
Pahrm farther by theſe Arguments. 


7, If I believe with my Will, way believe what 
gil, even the plaineſt Contradictions, and the 
Wecatelt Falſhoods ; ſeeing I may be willing that they 
Would be true: I alſo might believe without Reaſon, 
Vell as with it. Whereas, ſaith our Judicious Arch- 
, A Man cannot believe what ih 
Wc will ; the Nature of Human Un- Tilt. Serm. 
derſtanding being ſuch, that it can. Vol. 12. p. 184. 
not aſſent without Evidence, or be- 

lievo any thing to be true, unleſs it ſee Reaſon ſo 
% do, any more than a Man can ſce a thing with- 


out Light, 
24ly, Did 


Faith is the Effect, not of my Will, but of my R -:%1 


zd, Did I believe with my Will, I could n: 
lieve unleſs I will; whereas we muſt believe ut 
we perceive to be true, or to be clearly revealc! 
us by that God who cannot lie, tho' we be ne 
OO: And thus the very Devils do beli--: ff 
tremble. 


q4ly, If I believe with my Will, either I Go 6 
without Reaſon, or prudential Motives, or on 
when I have ſufficient Reaſon to induce me 
lieve. To believe without Reaſon, is fond Cre. 
ty, and not Faith: And he, that chus believes, may: 
well believe the groſſeſt Falſhood, as the clcart 
Truth; ſince he hath no more Reaſon to believe; 
latter, than the firſt: But if I only then bee 
when I judge I have ſufficient Reaſon ſo to do, ntl 


And to argue thus, the Will hath an Empire ont 
the Underſtanding, and can command it to renew it 
Search, and therefore Faith proceedeth from my Wil 
is as if I ſhould fay, I walk not with my Locomotin 
Faculty, and ſcratch my Hd not with my Engen 
but my Will; becauſe my Will commands tl 
Powers ſo to at. And the Miſtake here ariſcs frun 
Mens Want of Ethicks, which teacheth that the i: 
Acts of the Will are only two, to will anden ue 
chuſe and to refuſe ; and that theſe only are roo 
Actions of the Will, becauſe they only, ſolely, and 
immediately proceed from that Faculty; all its och 
Actions are only ſtiled Imperate Actions of the be. 
cauſe they do immediately proceed from the Hindi 
ples of other Faculties, and are the Effects of hen, 
even when the Will excites theſe Faculties to ac. 
Thus v. g. I ſmite with my Fiſt, tho* my Will mow 
me ſo to do; and I believe with my Underſtanding 
upon Evidence perceived, tho' my Will moves ne 
continue my Search, till I find that Evidence. 1 

Notz 


4 | 


ate alſo, that Dr. Whitby is ſo far from ſaying, or 
ccciving, that we are not to believe any ching, 
Ich, as co the manner how nit is, mY 
cannot comprehend, that his firſt Serm 2. en the- 


pPecſfections of che Divine Nature 155 
Wonccived in theſe Words: That we ought not to deny, 
Wo; of an) of the Divine Perfections clearly revealed in 
Mord of God, becauſe. we do not know, or are not able 
en, b they can be in God, It therefore is a great 
ace of the Weakneſs of ſome. Mens Diſcourſes, 
from this Aﬀertion , We cannot believe what we 
Wot underſtand, (that being to believe we know not 
at, and in effect to believe nothing) they infer, 
be Mep will not believe what they cannot comprehend, 
Mnow how it can be. See Serm. p. 17. 
Moreover, when it is ſaid that an Article of Faith 
W ove our Reaſon, either the Meaning is, (I.) That 
cannot underſtand. the Meaning of the Thing or 
er contained in that Article; and then *cis cer- 
it can be no Article of Faith, as being not re- 
led to our Underſtanding ; or, (2.) The Mean- 
is only this, that we Wn diſcern how it is, 
at it is revealed to be, and then the Manner how 
be no Article of Faith, or Object of Belief, for 
eme Reaſon; or, (3.) The Meaning is, that the 
Keines of pure Revelation, wiz. of the Sacred 
Wnicy, God manifeſted in the Fleſh, the Nativity 
Chriſt from a pure Virgin, the Reſurrection from 
dead, Cc, are ſuch as Human Reaſon, without a 
WW clation, could never have found out, or aſſured 
bf; and this is very true, but it is alſo well con- 
nt with our underſtanding of them, 3 
en they are revealed. . Here Mr., Renn One. 
wil jultly complains, that Religi- Þ- 31. 
Nis by fomie Men ſer ſo much above 3 
eaſon, that at length it is put beyond Sobriety and 
lle; and, then dis fie to be believed, when tis 


— 


le for paſſing 2 right Judgment on PivinePerfeBfions. 


(b) im- 


no Object of my Faith : And in this Senſe, 0 f 


But the true Derivarion of the Word, is from the # 


n 
; "PEI 7 | 
imppſnble to be proved, or to be underftood ; 1M 
© way to be a Chtiſtian, is firſt to be 2 Brute; a 
© be a true Believer, is to be fit for Bedlam. = 
Ain; When ſome Men ſuy ſuch a Doctrine «ff 
Ay; if, by chat Word, they, who thus ſpeak, on 
intend to ſignify it is imperceprible, or inconce i a. 
2s to the MOINS; bew it is; this is only to tel m 
that the Manner how is not revealed, and ſo can 


Cbriſtianity is not myſterious, that is, it hath reveals 
nothing, which, as to the Manner how it is, is inf 
conceivable, x great Miftake. But if they intro 
ſignify, that the Poctrine, which is the Objcd 
my Faith, is inconceivable, or what I cannot unde 
ſtand, as far as it is revealed, they talk abſurdly, wi 
quiring me to believe I know not what; and tod 
this, I know not why ; For I can paſs no Judgmenii 
of the Truth or Falſhood of that thing, which 1 

21 cannot perceive or underſtand. ud 
Ibid. this Senſe, ſaith Mr. Glanvil, Ev ini? 
1 that it abſurd, is a Myſtery ; and Rec 48" 
be diſcarded, becauſe it would diſcover the Vanity cf myſt 
ribs Nenſenſe ; And therefore in this Senſe, to fn 
that any Article of Cbriſtian Faith is myſterio; thi 
is, unintelligible, mult be very falſe. 

The Riſe of Mens Miftakes about this Nate 
ſeems to proceed from their Ignorance of tt 
Import of the Word Myfery, which, according to 
the Grammatical Conſtruction, and the true Derin 
tion of the Word, and the Uſe of it in Ecce 
Writers, and in the conſtant Language of the 5 
Scriptures, ſignifies a thing concealed from, or nd 
made known to them, to whom it is a Myſtery. | 
is ſo called, fay the Grammarians, and Lexicograf9h 
amd d _puvuciv d owe, x) und? ie, becauſe they wid 
were initiated into the Hezrben Myſeeries, were to fi 
their Mouths, and to diſcloſe the Secret to nonk 


bred 


Wt 
Mitte from the Verb Satar, which ſignifies 0 
e., or to conceal; fo the Word Myſtery is uſed 


mes in the Interpretation of Nebuchadonifor's 
team by Daniel, laying to him, There i; Gol, in- 


1 

th Nrw pvghee, who revealeth Secrets, Dan. 2. 27, 28, 
, 47. So allo it is uſed by St. Paul, ſaying, 
Cor. 14. 2. He that ſpeaketh in an unknown Tongue, 
HW; cre, fpeaketh Myſteries, that is, Things not 
Lerſtood by the Hearer. To tell, or ſhew a_My- 
Mr, is to tell, or ſhew a thing of which they to 
Whom it is told were ignorant before; as in thoſe 
Au ords, Rom. 11. 25, Brethren, I would not have you ig- 


„ of this Myſtery : And, 1 Cor. 15. 5x. Bebold, I 
aon a MyFtery, To ſpeak a Myſtery, is to ſpeak 
Fthins not known before; as, Epb. 5. 32. This is 4 
n Myſtery ; but I ſpeak of Chriſt, and bis Church, And 
When a Myſtęry is revealed, or made known, it cea- 
Il to be a Myſtery. And, in this Senſe, the 
oſpel is the Wiſdow of God in a Myflery; becauſe it 
W's {o, ſaith Theodoret on 1 Cor. 2. 7, before it was 
W--c1/cd to the Apoftles by the Spirit. The Myery of 
„i, Eph. 33. is the Myftery now revealed to the Saints, 
F 5. The MyFery of Faith, and the My#tery of God- 
„, 1 Tim. 3. 16. is, in every Branch of it, reveal- 
. The Miniſters of the Goſpel are #402: wer, rhe 
pen ſers of theſe Myſteries, 1 Cor. 4. 1. and they do 
er, declare to others the MyiFeries of God, 1 Cor. 2.1. 
be Preaching of the Goſpel is the Revelation of the 
en bid from former Ages, but now manifeſted by the 


ney are ſaid gncut, to enlighten all Men in the Know- 


be Goſpel, Eph. 6. 19. is to manifeſt to the Saints the 


PL ery bid from former Ages, Col., 1. 26. So that 
wo hatſoever is an Article of Faith, or a Myſtery de- 
huß ered to us in the Goſpel, is a Myſtery made known 
end manifeſted to us, and ſo in this Senſe muſt ceaſe 


o be a Myſtery ; and whacſoever is not made known, 
ED a3 15 


Pcriptures, Rom. 16. 25, 26. And by this Preaching 
edge of it, Eph. 3. 9. To make known the Myſtery of 


| Is not revealed to us; and ſo can; be no Article 
| Aith, becauſe it is no Revelation of God to. u,. | 
1 Laſtiy, Hence alſq, doth it follow, that it ; :vM 
ſame thing to ſay, that ſuch a Doctrine, is inconcir.ſ 
able, or upintelligible ro Human Underſtanding, 1M 
to ſay it is not revealed ; For if it be revealed to 
Underſtanding, it muſt be intelligible to the ? 
Underſtanding; and ſo my Underſtanding muſt 
able to conceive what it is that is ſo revealed. 81 
Ig fine, this Docttine is not a mere Specula tio. 
but of excellent 2 ſe to quiet Mens Conſciencs il 
Doctrines fiercely diſputed in our Age, and propo um-. 
| ed as Articles neceſſary to believed unto Salva ion 
1 For let a Man, after the beſt Search or Enquiry he 
; | can make, ask his own Conſcience, Whether he ag 
| any certain Notion or Underſtanding of the trug 
Meaning of the Words, in which the Article is v9 
| ounded ? And if he finds he can attain to no c 
Krowſedae: let him reſt aſſured, he neither is, nt 
* can be under any Obligation to believe it. For | an 
| well aſſured, that, tho' Men may act otherwilc, 1 
Good and Righteous God can no more require 5 to 
believe what we cannot underſtand, than to do whit 
we cannot do.“ If any Reformed Churches hereafter 
| ſhould be guilty of ſuch Impoſitions, they would 
li therein act againſt the fundamental Principle of the 
Reformation, That tbe Holy Scripture clearly contain 
all things neceſſary to be believed, or done in order to S 
tion, and caſt an unworthy Imputation upon ou 
N Good and Gracious God. For, as .. 
Serm. p. 28. _ Glanvil well obſerves, * It is not agree 
Aa ableto the Goodneſs or Juſtice of Gol, 
that Mens Eternal Intereſts ſhould depend pen 
Things, that are very difficult to be understood; 
and may be eaſily miſtaken, if they did: No an 
. could be ſecure but that, do he what he could, be 
* : ge periſh everlaſtingly for not believing, o . 


* fieving amiſs; ſome of thoſe difficult Points, which 
: 1 8 4 ; 4 * g ard 


1 ſuppoſed to be neceſſary to Salvation; and all 
ey who are ignorant, and of weak Underſtand- 
. muſt periſh everlaſtingly, or they mult be ſaved 


N implicit Faith in unknown Fundamentals. 


, When the e reduced to the true 
Wc of Scripture in the Cale, as all Controverſies 
ing to things required by God, as neceſſary to be 
eeved, or done in order to Salvation, ought to be, 
W-:uſe that only is our Rule of Faith; enquire up- 
ay, Whether the Scripture be clear on either (ide? 


n 1 where you find it ſo , determine your Aſſent to 
c Side; but if, upon your Search, you find the Senſe 
1 WW Scripture is obſcure on either Side, or that very 
; uſible Reaſons for the true Senſe of ir are alledged 
„boch Sides; and that Men are forward to con- 


ban, but flow to anſwer what many Wiſe, Good, 
Learned Men produce in favour of a Senſe 
N poũte to that which others would impoſe upon 
Du; chen reſt aſſured, the Article cannot be neceſ- 
ry to be believed to your Salvation. For, as the 
dicious Mr. Chillingworth well argues, 

f God would have bad his Meaning Cb. 2. J. 78. 
Wn thoſe Places certainly known, how 

could it ſtand with his Wiſdom, to be ſo wanting to 
Wis own Will and End, as to ſpeak obſcurely ? Or, 
Show can it ſtand with his Juſtice, to require Men 
Wo know certainly the Meaning of thoſe Words, 
which he himſelf hath not clearly (and fo not cer- 
Wtainly) revealed. For, if God's Will had been, we 
Wihould have underſtood him more certainly, he 
Would have ſpoken more eee And 

e 


e. ©If by reaſon of che ſeeming Con- e. 
lia, which ſometimes is betwixt Scri- 

* aure, Reaſon, and Authority on the one fide, and 
cripture, Reaſon, and Authority on the other; if 
; CO realon of the Variery of Tempers, Abilities, | 
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